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Abstract: A big debate that has engrossed the Muslims worldwide is the normativity in under-
standing the hadiths of male physical appearances, exemplified in images like lengthening the
beard, isbal prohibition, and wearing a robe. These issues are more pertinent, especially among
Islamic communities like Muhammadiyah which have strong progressive and conservative
characters. This paper aimed to elucidate the existence of contestation among Muhammadiyah
members in understanding and practicing traditions regarding physical appearance. This paper
discussed three subjects: first, contestation in the hadith of maintaining a beard; second, the had-
ith of isbal prohibition; and third, contestation of understanding the hadith of a robe. By using a
qualitative descriptive method, it was found that: first, four views of Muhammadiyah members
regarding the hadith of keeping a beard: mandatory, Sunnah, ittib4' to the Prophet, and permis-
sible; second, four views of Muhammadiyah members regarding the hadith of isbal prohibition:
haram, makruh, permissible and haram only when worshiping; third, two views of Muham-
madiyah members about wearing a robe, having virtue and no virtue. This polarization was in-
fluenced by the environmental situation, recitation circles, and book readings. The contestation
among Muhammadiyah occurred between progressive groups driven by Muhammadiyah ac-
tivists and conservative groups driven by Salafists. The infiltration of conservative Salafist forces
in Muhammadiyah needs more serious attention from its leaders to immediately address this
issue to maintain a moderate Islamic character of Muhammadiyah.
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1. INTRODUCTION

In religious terms, the most common criticism against the normative
approach is that it is subjective. The normative approach is concerned about
a value or a set of values. This approach has nothing to do with the empirical
or the descriptive approaches in one or the other context. In addition, the
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normative statements are evaluative, moralizing how the world should be. It refers to
moral and ethical claims. Normativity is evident in interpreting physical appearances
of the male followers in Islam, as mentioned in hadith, and which have inflicted debates
among Muslim groups. Al-Utsaymin (1998) identified this normativity in the norm
that Muslims are obliged to lengthen their beard and to prohibit isbal. On the other
hand, YGsaf al-Qardhawi (Al-Qardhawi, 1980, 2002) believed that these traditions
were contextually related to social conditions during the time of Prophet Muhammad
(PBUH). So, in the current context, isbal and shaving the beard are not necessarily pro-
hibited since times have changed. Hence, these two conflicting statements refer to the
debate between normative and contextual views, which have become fiercer in Mu-
hammadiyah communities with a puritanical and modernist character.

The term ‘normative’ is derived from ‘the norm’, which stands for something
to be true and permanent for always and all times. Permanence is implied in nor-
mative as most of these ‘norms’ in religious contexts are morals and values. Con-
textual, on the other however, means for a particular time, place. It means true
for that time and place. To believe the reformists and the moderates, what is im-
plied in contextual is change. It has to be flexible and adapt itself from time to
time and place to place. What was right a century back may not enjoy the same
authenticity in the current time. What is acceptable in one country may not be in
another. Times and place have changed the context.

Although contestations between normative and contextualist Muhammadi-
yah members’ views of physical appearance have become evident; however, there
no detailed study on these issues. This study aimed to fill this gap, especially to
elucidate the existence of contestations among Muhammadiyah members re-
garding physical appearance. More specifically the contestation among Muslim
groups from different hadith understandings regarding keeping a beard, isbal
prohibition, and wearing gamis among Muhammadiyah members. In addition,
the root cause of the contestations was investigated. This study also revealed a
threatening growth of ideological identities within Muhammadiyah. The results
of this study implied an understanding of the hadiths of physical appearance.

2. LITERATURE REVIEW
2.1 Contestation

Contestation is a battleground of ideas of democracy, culture, law, and religion
(Bourchier, 2019), a political backfire (Deitelhoff, 2020), or a policy paradigm
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competition (Alons, 2020). Contestation constituted competing discourses of dis-
puted values, beliefs, and preferences (Arenas, Albareda, & Goodman, 2020) or a dis-
pute of a primary behavior (Song, 2020). Saprillah et al. (2020) stated that religious
contestation could emerged as a popular religious movement to seize the dominance
on social media. Pabbajah et al. (2021) stated that contestations are manifested in
three forms: First, a light contestation where religion and tradition are accepted in
society and complement each other. Second, open contestation of distinction be-
tween religious practices and traditions. The third is the contestation of influence,
which may inflict a frontal conflict between religion and local traditions. In Indone-
sia, Islamic mass groups dominate the arena through political movements. They take
advantage of political opportunities, including the transformation of the under-
ground movement into a legal movement and become an open contestation through
internal and external structural mobilization. These three concepts are the basis for
the formation of contestation in religion.

2.2 Normative

A normative view of hadith's understanding of physical appearance among
Muhammadiyah members and its contestation has attracted attention from
many researchers. Several studies on Muhammadiyah and religious texts com-
prised at least three topics. First, studies concerning only on the physical appear-
ance of Muslims during the time of Prophet Muhammad and their contextual-
ization with the present time. Herman et al. (2022) stated that the hadiths about
beards were authentic and could be used as the norm (hujjah). Similarly, Akbar
(2018) described that the traditions of keeping a beard and prohibitions of isbal
were contextual, so if the context has changed, the law should also be changed.
Mahmudi (2019) also found similar results regarding the traditions of keeping a
beard. Second, studies on the characteristics and ideology of Muhammadiyah.
Palahuddin (2020), found that there were at least three typologies of religious
thought in Muhammadiyah, i.e., conservative, liberal, and moderate. Further-
more, Burhani (2018) mentioned that Muhammadiyah's position in the context
of pluralism, liberalism, and Islamism was mostly moderate, only few of them
were theologically exclusive. Third, a study on the role of Muhammadiyah (Latief
& Nashir, 2020) explained the role of Muhammadiyah in the global arena.

Normativity in hadith usually has moral basis to understand how the moral-

ity apply in daily life. Pescador Canales and Mojica (2022) stated that at least two



101 KASMAN 101

conditions for moral normativity are expressed as social behavior. First is that
humans are naturally vulnerable, so they require interaction with each other and
their environment. The second condition is sociolinguistic nature that allows us
to exponentially expand and differentiate possible actions normatively (Pescador
Canales & Mojica, 2022). Understanding hadith requires social normativity to
interpret hadith with social conditions. Thus, normativity is part of law, politics,

social, morals, and religion.

2.3 Hadith About Physical Appearance

Hadiths are commonly defined by scholars (al-muhddithun) as records of
the Prophet's words, deeds, and tacit approval (Amiruddin, 2021). The Hadiths
of Physical appearance contain guidance of how Muslims should dress under Is-
lamic norm. According to Zaki, the hadith implementation of physical appear-
ance can be reflected by the practices related to worship, manners, and appear-
ance (Zaki, 2015). However, hadith scholars such as Nasir al-Din al-Albani, Aba
Muhammad bin Azm, Abd Al-Aziz bin Abd Allah bin Baz interpreted the hadith
textually and differed in understanding the specific hadith of keeping a beard
(Hamdeh, 2019; Rahmawati & Zulkifli, 2023). They unanimously argued that
keeping a beard was a commandment of the Prophet Muhammad, which must
be obeyed. Second, contextual hadith scholars, such as al-Syarbasi, al-Qaradawi,
and Shuhudi Ismail argued that maintaining a beard is an advice, not an order
(Akbar, 2018; Mahmudi, 2019; Rahman, 1982; Ulummudin, 2020). Thus, inter-
preting the hadith of physical appearance has influenced by textual or contextual

concepts of the ulama and their followers.

3. METHODS

This research employed a descriptive-qualitative method that accurately de-
scribed social or natural phenomena in a systematic and factual manner. The quali-
tative method employed in this research involved a procedure that resulted in quali-
tative data in written transcript or spoken words from the respondents, informants,
or observed processes. The methods of this study followed those of Mulkhan (1998).
This research was conducted in Jember Regency, East Java Province, Indonesia,
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where Muhammadiyah was established in this city in 1923; therefore, Muhammadi-
yah members in Jember Regency varied enormously. This study employed a purpos-
ive sampling technique, where the informants were selected based on their compe-
tence and relevance to the research issues. In this study, the informants included:
Muhammadiyah leaders, teachers, and members of the Muhammadiyah mosque
congregation.

The data collection involved three methods. First, a desk review of written
sources, including references and journal articles. A desk review was used to map
discourses related to the normativity of the hadiths of physical appearance and ide-
ology of Muhammadiyah, which were studied as the basis for interviews. Written
materials were collected from online journals and libraries based on the periodization
of materials. The materials used were only those published during the last ten years.
The second was observing the physical appearance of male Muhammadiyah mem-
bers in Jember area for two years. Observations were focused on mapping the under-
lying processes leading to the practice of keeping beards and dressing. Third, in-
depth interviews with 12 informants as the representatives of the investigated groups.
In order to obtain a philosophical basis for various views on Muslim physical appear-
ance and their contestation, we performed in-depth face-to-face, by WhatsApp chat,
or by phone interviews with Muhammadiyah members.

The data was analyzed in three stages, following Miles and Haberman (2016),
starting with data reduction, data display, and data verification to transform the
data into more meaningful information. Data reduction was carried out referring
to research questions followed by thematic sorting. The data was tabulated sup-
ported by verbatim account of the interview informants. The final stage of the
analysis was data verification. This stage was carried out using comparison tech-
niques and data contextualization. The data was interpreted with the social con-

text to obtain the valid meaning of the data and information.

4. RESULTS

J The Contestation of The Normative View of Hadith About Keeping
Beards Among Muhammadiyah Members

Several hadith texts contain the command to keep a beard, as presented in Table 1:
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Table 1: Hadiths About Keeping a Beard.

103

Hadits original text

Translation & Source

Status of authenticity|

Description

olia il

From Ibn 'Umar, from
_|Prophet S.AW., he said:

u.a\uLSJ”(_n)\}...Jll)s;\J
)mc\_s\c;\d\)) ‘)AG
Uit lad agdl e (=8

«b.\;\

when Ibn Umar performed
Hajj or Umrah, he held his
beard and cut off the rest
(Narrated by al-Bukhari,
al-Bayhaqi fi Syu'ab al-

|Authentic (Shahih)

I (& «jae ) (('Cut your mustache and Clear orders to
) ;h\» Y a4 <le dfleave your beard (HR. /Authentic (Shahih) |lengthen the beard and
« Al a2y &) 23Muslim, al-Tirmidhi, al- shave the mustache.
Nasa'i fi Sunan al-Sughra,
IAhmad)
From Ibn 'Umar, from the
3 Prophet SAW, he said: "Set
olia ol e « <& (i) efapart the polytheists.
I 06 b 4le WLengthen your beard and The commandment to
(Al 1505 uﬁM\shave your mustache. And disobey the polytheists

by lengthening the
beard and shaving the
mustache

‘)54-4‘» salg alle
QA 15 el 32

+1z/SAW said: Shave your
mustache, leave your
beard." (HR. al-Bukhar)

|Authentic (Shahih)

Iman)
Wie D (m 5a ) 8 _[From Ibn Umar RA., said:
PN ‘:Jmf;f Oy Ja dlﬁ "The Messenger of Allah Clear orders to

lengthen the beard and
shave the mustache.

U}m) J\j JLS s)As 4,)"‘
5 ale | sl 4 )
‘P‘ uﬁﬂ“‘d‘ [FHIES
«‘ﬁﬂ\ \)5}\} ‘u)\)uﬂ\

From Ibn 'Umar, from the
¢=[Prophet SAW, he said: "Set
apart the polytheists. Shave
your mustaches and keep
your beards." (HR. Mus-
lim)

|Authentic (Shahih)

The commandment to
disobey the polytheists
by lengthening the
beard and shaving the
mustache

From Abu Hurairah ra.

ﬁnﬂj ;"f:‘:m"’j}‘ said: Rasulullah SAW said: Clear orders to
o) 3 555 f,l... Shave your mustache and |, i (Shahih) [lengthen the beard and
Tl 20 1A “lengthen your beard, set shave the mustache
« M‘aside the Magi" (HR. Mus- )
o hlm, Ahmad, al-Bayhaqi)

Table 1 indicates that four words related to the command to grow a beard, - &
15 85— 1555 - 184, Each means "leaving it as it is" (Ali, 2004). In zhahir, these hadiths

instruct Muslims to let their beards grow long and not to cut them. The hadith with

context stated that long beards were to differentiate Muslims from the Mushriks and

the Magi. The mention of context in some hadith of keeping a beard caused four

different views among Muhammadiyah members. First, mandatory. Informant 1

stated that "maintaining beards is obligatory for Muslims we must obey, and it is an

expression of our love to the Messenger of Allah.” Second, the status of the law of

keeping beards is Sunnah or suggested. As stated by informant 2, "maintaining a

beard is a sunnah, which is good to follow." The Sunnah of keeping a beard was also

stated by informant 3. Third, maintaining a beard is an ittibd’ (following) or mimick-

ing the Prophet Muhammad’s appearance, regardless of the law.
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Similarly, Informant 4, stated, "Actually I also keep my beard, but only to
obey the teachings of the Prophet". Fourth, keeping a beard in the current context
is permissible. As mentioned by informant 5:

“The hadiths that contain the command to keep the beard and cut the mus-
tache must be understood in the context of the Islamic community of Medina. They
lived together with Jews, Christians, Sabians, and polytheists. In such a pluralistic
society, the Prophet built an identity of the Islamic community. The easiest way to
recognize was physical appearance by ordering his followers to maintain beards
and shave mustaches. In the current-situation, it is more relevant if the identity
built by Muslims no physical appearance but focuses more on building par-excel-
lent human characters as the Prophet has taught us.

In agreement with informant 1 regarding the first and second views: "there are very
few Muhammadiyah members who practice this hadith." In comparison, the third view
had considerable followers in Muhammadiyah. The fourth view had the majority fol-
lowers, as informant 11 stated, ".... while the majority of Muhammadiyah members do
not keep their beards." This view was also corroborated by the author's observations on
congregational prayers in Muhammadiyah mosques. In addition, in meetings involv-
ing many Muhammadiyah members, very few of them had beards.

The influence of mosque congregation and Quran recitation and reading en-
vironments on Muhammadiyah members was evident. The informants stated
that the hadiths about physical appearance were not textually normative. When
viewed from their work environment and the environment in which they lived,
there were not many bearded people. They usually attended recitations whose re-
source persons were Muhammadiyah leaders. They also read religious books
published by Muhammadiyah.

In contrast, the informants with the normative view of the hadith maintained
their beards. Most of them also frequently interacted with Salafi groups of Muslims.
Informant 1, for example, was the chairman of Muhammadiyah Branch, who inter-
acted with Salafis and participated in religious studies held by the Salafis.

The existence of different normativity views of the hadiths about maintaining
a beard has given rise to group identities, as informant 5 stated: "If you look at
their affiliation, most of those who keep beards are Salafi groups with various var-
iants, from the non-political to the very political, from the moderate (anti-violent)
Salafi to the Salafi who legalize violence in defense of their beliefs.” A further im-
plication of the emergence of this group identity was the occurrence of contesta-
tion and struggle for influential supremacy within Muhammadiyah.
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. The Contestation of The Normative View of The Isbal Prohibition

Among Muhammadiyah Members

Isbal is lengthening the trousers or sarongs to the level under the ankles. In

some hadiths, isbal was prohibited for some reasons, as presented in Table 2.

Table 2: Hadiths About the Prohibition of Isbal

Hadith’s original text Translation & Source Status f)f'au- Description
thenticity
[From Ibn Umar said: "The Messenger of Allah said: Whoever
) ¢ellengthens his clothes out of pride, Allah will not look at him Isbal prohibi-
@lon the Day of Resurrection." (Narrated by al-Bukhari, Mus- Shahih  |tion because of
Alim, al-Tirmidhi, al-Nas4'i fi Sunan al-Sughr4, al-Nasa'i fi al- pride
Sunan al-Kubra, Ibn Majah, Ahmad)
- From Abu Hurairah, that the Messenger of Allah said: "On the| a
e i 055 A .G,‘l f"f—Day of Resurrection Allah will not seeg people who lengthen . I}ba.l prohibi- |
2 a5 4 5k Y, 06 A—w 3 ! 3 o Shahih  |tion because of
@ a5 55 o k;_“thelr clothes befagse tl'lley are arrogant. (HR. al-Bukhari, Ah- pride.
mad, al-Bayhaqi fi Syu'ab al-Imén).
Jyu 6wl G 4» & &efFrom Abu Juray Jabir b. Sulaym, that the Messenger of Allah
:lsaid: "... lift your sarong up to half your calf. But if you exist Isbal prohibi-
dthen up to both ankles. Do not stick out your scabbard, for Shahih  [tion because of]
sYlthat is arrogance. Verily, Allah does not like arrogant peo- pride.
Calple...” (Narrated by Ab Dawud).
From Ibn Umar RA., from the Prophet S.A.W., he said:
&e['Whoever stretches his clothes (down to the ankles) arro-
~=gantly, Allah will not see him on the Day of Resurrection. Isbal prohibi-
:AlThen Abu Bakr said: O Messenger of Allah, indeed one of my sba prohubl
) . . tion because of
Jlsheaths sometimes comes down by itself, unless I always Shahih d
"gguard it? The Messenger of Allah (S.A.W.) said: You are not price.
#one of those who do this out of pride." (Narrated by al-Bu-
sadkhari, Aba Dawud, Ahmad, al-Bayhaqi fi al-Sunan al-Kubrj,
lal-Bayhagqi fi Syu'ab al-Tmén, al-Bayhagi fi al-Adab).
oe[From Abu Hurairah ra., from the Messenger of Allah, he said:
"'Whoever stretches his sheath to below his ankles, then his Shahih Forbid isbal ab-
Uiplace in hell." (Narrated by al-Bukhari, al-Nasa'i fi al-Sughra, solutely
lal-Nasa'i fi al-Kubr4, al-Bayhagqi fi al-Kubrj,)
[From Abu Dharr, from the Prophet SAW said: "There are
i = [three groups of people whom Allah will not talk to them on
lthe Day of Resurrection, do not see them, do not purify their
- iaasins and they will have a painful torment. Abu Dharr said
" ©_[again: The Messenger of Allah recited it three times. Abu
5 ERY PN o _ iﬁ:ﬁg sI_aIid: they failed and lost; who are they the ‘Messenger of] Shahih Forbid isbal ab-|
(TRERTA ‘U)A; R ¢ He replied: peqple whg do isbal (le‘nther‘nng of solutely
Gl 55 (5 ey - Jhclothes) people who like to give by mentioning it (because of
- il qm‘_nya) and people who make their merchandise trade with per-
“7 77 Jjury.” (Narrated by Muslim, al-Tirmidhi, Abt Dawud, al-
Nasé'i fi al-Sughra, Ibn Majah, Ahmad, al-Nasa'i fi al-kubra,
lal-Bayhagqi fi al-Kubra, al-Bayhagi i Syu 'b al-Iman).

Table 2 summarizes several hadith texts regarding the prohibition of isbal,

where some were conditional (because of pride), and the rest were unconditional.

These hadith texts have resulted in different views among Muhammadiyah mem-

bers regarding its normativity.

There were four opinions among Muhammadiyah members regarding the

normativity of the traditions regarding isbal prohibition. First, isbal is haram.
Lengthening the trousers, sarong, or robes below their ankles is forbidden for
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Muslims, no matter when worshiping or outside worship. As mentioned by in-
formant 1, "the hadith prohibiting isbal must be followed. The hadith about isbal is
clear, and Allah threatens not to see the musbil (a person who performs isbal).”
Second, isbal is makruh. Isbal's prohibition is not haram (prohibited), but only
makruh (disliked). "Trousers above the ankles are recommended, and those under
the ankles are makruh," said informant 6. This statement was also strengthened by
informant 7, who said, "... lengthening trousers below the ankles are makruh."
Third, isbal, which is not accompanied by pride, is permissible. Illat (cause) of the
prohibition of isbal was pride. Informant 8 mentioned that it is ittiba’ or mere fol-
lowing the Prophet as it is. Isbal is prohibited, but not obligatory, because the con-
text of the prohibition related to pride." Similarly, informants 9 and 12 also stated,
"We do not have to obey the prohibition of isbal, because the purpose of the prohi-
bition was the prohibition of pride." Fourth, isbal is prohibited when worshiping,
especially when praying. This group sometimes attended Muhammadiyah
mosques and folded their trousers when praying. In one of Muhammadiyah
mosques, before performing takbiratul ihram, imam reminded the congregation
not to let their trousers or sarongs reach below their ankles.

The different views of Muhammadiyah members regarding the normativity
of the hadith prohibiting isbal were influenced by their social environment and
religious congregation, including recitation and Quran reading. Most Muham-
madiyah members did not prohibit isbdl, because, in their social environment,
including educational, living, and work environment, they did not officially pro-
hibit isbal. Teachers, employers, employees, and students at Muhammadiyah ed-
ucational institutions, high schools, and universities, were free to wear any model
trousers. In contrast, Muhammadiyah members who shortened their trousers
above their ankles were usually attending recitations and influenced by intense
interaction with Salafists.

Not many Muhammadiyah members who shortened their trousers; however,
they were very active and militant in propagating what they believed to be the
truth. Informant 10 mentioned that groups of people with beards and short trou-
sers (non-isbal) actively visited the houses of Muhammadiyah members to
preach. It usually did not take long for those who were visited to change their
physical appearance. Muhammadiyah activists viewed this as a threat to Muham-
madiyah’s future. Therefore, Muhammadiyah activists tried to stem it by inten-

sifying Islamic studies based on the Muhammadiyah manhaj.
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o The contestation of the normative view of the gamis hadith among
Muhammadiyah residents

In several hadith texts, this study found the Prophet's preference in dressing
as presented in Table 3:

Table 3: Hadiths about the Prophet's Clothing Model.

Hadith Original Text Translation & Source Status of Authenticity| Description
From Umm Salamah r.a, she said:
. . : "The clothes that the Prophet sal- The robe was
Eal G eals e Al a el al ¢ P
o e i ¢ L?:;,a]laahu "alaihi wa Sallam liked the the model that
alug e dil Loa di) J g A Al p Hasan
g most was the robe." (Narrated by al- the Prophet
" |Tirmidhi, Abti Dawud, al-Nasa'i fi liked the most.
lal-Sunan al-kubra)

[From Asma bint Yazid al-Ansari

Lo A £y B o) 3 e ¢ r.a., she said: "The ends of the hands
E=o R LR Sl e O

ey e ) e 1 Jgmy 328 516 ¢ dljf)f the Messenger of Allah (Sallallahu Hasan Prophet's .
2 'Alayhi wa Sallam) reached the clothes fashion.
& wrists.” (Narrated by al-Tirmidhi, al-
Nasa'i fi al-Sunan al-Kubra).

Table 3 shows that al-Qamis (a robe) was the Prophet’s favorite. There was
no difference in views among Muhammadiyah members. The interviews with
several Muhammadiyah members indicated that they believed wearing al-Qamis
was not obligatory. Informant 5 stated, "Wearing a robe is part of the Sunnah
(habit) of the Prophet Muhammad. However, not all the habits of the Prophet are
obligatory or Sunnah to follow". "Those who had been textual in their views did
not see the necessity of following the Sunnah of the Prophet in wearing a robe."

However, some Muhammadiyah-mosque attendees were found to be accustomed
to wearing robes. The groups believed keeping a beard was obligatory and isbdl was
forbidden. Practically, they wear robes, bearded, and trousers above ankles have be-
come the group's identity. This practice is usually accompanied by an attitude criticized
by informant 5, who said, "... for our brothers and sisters who wear robes, it is better not
to over-act as if you were more obedient than others." Thus, al-Qamis, beards, and

shorten trousers in practice complements the identity of the group.

5. DISCUSSION

As previously mentioned, this study revealed the existence of polarizations in Mu-

hammadiyah circle. Polarizations were caused by the difference in understanding of the
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hadiths of keeping a beard, wearing a robe, and prohibitions of isbdl. Regarding keeping
a beard, the views of Muhammadiyah members were polarized into four groups: man-
datory, Sunnabh, iftibd' (merely following) the Prophet Muhammad., and permissible.
While related to the hadith of isbal prohibition, the member's understandings were also
polarized into four understandings: haram, makruh, permissible, and haram only when
worshiping. Furthermore, regarding wearing robes, Muhammadiyah members were di-
vided into two groups of thought: "better" and "no virtues."

The results also indicated that extra and intra-religious factors influenced the
emergence of the polarization among Muhammadiyah members that had given rise to
a contestation. This study also showed that conservative groups in Muhammadiyah
were influenced by the ideology of the Salafi movement, which was usually obtained
through religious studies conducted by Salafi and reading published books and articles
by Salafi. The infiltration of Salafi ideology into Muhammadiyah could occur upon its
fundamental background. Muhammadiyah was born with a tajdid vision, which ac-
cording to Masdar Hilmy (Hilmy, 2014) like a double-edged sword that leads to two
directions: progressivism and conservatism. This conservatism can be a fertile ground
for seeding Salafi ideology in Muhammadiyah. As a result, some Muhammadiyah
members sympathized with Salafi ideology and gave space for Salafis to be involved in
the organization. That is why young people from Muhammadiyah families were more
likely to be attracted to the Saudi-oriented Salafi movement than those from NU back-
grounds because of theological similarities (Woodward, 2017).

The existence of a group within Muhammadiyah that viewed that the hadiths
about physical appearance were normative and binding until now showed the
strengthening of the identity of Salafism among Muhammadiyah members. Alt-
hough Salafi did not influence many Muhammadiyah members, the militancy of
this group in instilling its ideology and spreading its teachings had caused concern
among Muhammadiyah activists. In the view of Muhammadiyah activists, the
strengthening of Salafism in Muhammadiyah can threaten the existence of Mu-
hammadiyah. Besides being able to displace the progressive character of Muham-
madiyah in the vision of tajdid Muhammadiyah, the strengthening of textual
thoughts and Salafi ideology degrades the obedience and commitment of Muham-
madiyah members to Muhammadiyah ideology and policies. In order to save Mu-
hammadiyah, Muhammadiyah activists deemed it necessary to stem the flow of the
development of Salafism in Muhammadiyah .

The results of this study were different from those of scholars. Herman et al.

(2022), Akbar (2018), and Mahmudi (2019) showed the dimensions of contextual-
ization of the hadith regarding the beard and isbal. On the other hand, this study
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revealed that the issue of clothing did not discuss merely contextual dimension;
instead, it was more about an identity issue. The issue of identity has attracted the
attention of many Muhammadiyah scholars such as Zuly Qodir, Ahmad Najib
Burhani, and Masdar Hilmy. However, the upstream origin of the emergence of
identity and division of thoughts in Muhammadiyah through hadiths was not the
concern of Muhammadiyah academics. The novelty of this research was the root
cause of the contestation of the difference in understanding the hadith.

Accordingly, three important recommendations we suggest for Muhammadiyah
stakeholders to consider in responding to the issues of contestation of hadith under-
standings among its members. First, Muhammadiyah should increase the intensity and
quality of its studies to meet the spiritual needs of its members. Second, Muhammadi-
yah leaders and Muhammadiyah business charities should not allow textualist Salafist
groups to play a role in Muhammadiyah to prevent its members from losing their con-
textual dimension in Indonesia. Furthermore, Muhammadiyah leaders should give a
more significant opportunity and energy to these contextual groups to thrive within
their own home, Muhammadiyah. Third, Muhammadiyah must improve its cadres in
number and quality in Islamic teachings under Muhammadiyah's manhaj. Finally, the
production of militant cadres of Muhammadiyah, whose vision is progressive and con-
textual in understanding the problems in the community, will prevent radicalism from
eroding and threatening the existence of Muhammadiyah in the future.

6. CONCLUSION

The contestation of Muhammadiyah members was not merely caused by dif-
ferences in views on the traditions of physical appearance. This research showed
that the contestation was also triggered by the desire to strengthen their influence
on Muhammadiyah. Physical appearance was a marker of the group identity, and
became an expression of their ideology within Muhammadiyah. The physical
markers enhanced their internal cohesion robust, which likely to cause an in-
crease in inter-group competition.

This research contributes to the development of social theory through hadith re-
search. By examining the understanding of Muhammadiyah members of physical ap-
pearance traditions, it was evident that frictions in Muhammadiyah were competing
for influence. Thus, this research revealed competing social groups within a social unit.

This study had several limitations in terms of a small number of samples to repre-
sent a large number of Muhammadiyah members, limited cases, only in one location,
and only observed male Muhammadiyah members. The physical issues observed in
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this study were only the beard, robes, and isbal prohibition. Since the samples were
taken from male members, this research did not cover the issues of veils and hair dye-
ing. The selected location only covered the Jember area, even though Muhammadiyah
had already existed in all provinces in Indonesia. Accordingly, further research should
accommodate a larger sample size involving various cases.
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